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Abstract

This study aims to examine the integration of the concepts of
moderation and tolerance in hadith as an effort to create peace
with a focus on the thoughts of Ahmad al-Tayyib. Ahmad al-
Tayyib is known for his moderate and comprehensive
petspective in understanding Islamic teachings, which
emphasizes the importance of moderation (wasatiyah) and
tolerance between religious communities as the foundation for
the creation of harmony and world peace. This research uses
qualitative research with a library research method. The results
of the study formulate that there are hadiths that emphasize the
importance of being moderate and tolerant as an important
guide for Muslims in maintaining peace. In the aspect of Islamic
moderation, it teaches humans to provide freedom and
independence and equal rights for women, and not to
discriminate among fellow human beings. Then in the aspect of
tolerance between religions as an effort to create peace is to
allow people to choose their religion and not force them to
convert to Islam, and should create a sense of security and no
attitude of fear or threat to others.

Abstrak
Penelitian ini bertujuan untuk mengkaji integrasi konsep
moderasi dan toleransi dalam hadis sebagai upaya untuk
menciptakan perdamaian dengan fokus pada pemikiran Ahmad
al-Tayyib. Ahmad al-Tayyib dikenal dengan pandangannya yang
moderat dan komprehensif dalam memahami ajaran Islam, yang
menckankan pentingnya moderasi (wasatiyah) dan toleransi antar
umat beragama sebagai fondasi bagi terciptanya harmoni dan
perdamaian dunia. Penelitian ini menggunakan jenis penelitian
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kualitatif dengan metode penelitian riset kepustakaan (Zbrary
research). Hasil penelitian merumuskan bahwa terdapat hadis-
hadis yang menckankan pentingnya bersikap moderat dan
toleran sebagai panduan penting bagi umat Islam dalam menjaga
perdamaian. Pada aspek moderasi Islam, mengajarkan manusia
untuk memberikan kebebasan dan kemerdekaan serta hak
kesetaraan untuk perempuan, serta tidak membeda-bedakan di
antara sesama manusia. Kemudian pada aspek toleransi antar
agama sebagai salah satu upaya menciptakan kedamaian adalah
dengan membiarkan orang untuk memilih agamanya dan tidak
memaksanya untuk masuk Islam, serta hendaknya menciptakan
rasa keamanan dan tidak adanya sikap menakut-nakuti atau
ancaman kepada orang lain.

How to Cite:

Zahri, Ahmad Fauzan, et.al. (2024). Integration of Moderation and Tolerance in Hadith
to Create Peace: A Study of The Thought of Ahmad Al-Tayyib. Hunafa: Jurnal Studia
Islamika, 21(1), 1-13. https://doi.org/10.24239 /jsi.Vol21.1ss1.769.

Introduction

Moderation and tolerance are two fundamental values in Islamic teachings
that emphasize the importance of harmony and respect for the creation of peace
between fellow human beings. In the Qur'an, Allah swt. calls Islam a religion that
invites to safety and peace. The Prophet Muhammad (peace be upon him) also
set an example through his compassionate actions and policies as well as his
tolerant attitude towards differences. According to Islam, tolerance not only
means accepting the existence of others, but also respecting differences in beliefs
and cultures. Islam teaches that all human beings are created by Allah Swt. with
the same right to live in peace and security. Islam supports and is committed to
maintaining peace in human life. Messages of peace in Islam are reflected in many
aspects of the religion, including in the Qur'an and Hadith.

Islam is a religion that is complex and diverse in its perspectives. Most
Muslims hold the values of moderation and tolerance, they emphasize messages
of peace in their religious teachings. Therefore, Islam can be viewed as a religion
that promotes peace and justice. As Allah swt. says in QS Al- Qalam verse 61:

”’\“ \)Am\m\GLchyj (..LWU”/QE

“And if they incline to peace, incline to it and put your trust in A//a/y. Verzﬁ/, He alone
is the All-Hearing, the All-Knowing.””

This principle of moderation and tolerance is reflected in the Medina
Charter drafted by the Prophet Muhammad PBUH which guarantees religious
freedom and protection to various communities living in Medina, including Jews
and Christians. One example is the Treaty of Hudaibiyah that took place in the
6th year of Hijriyah. This agreement succeeded in creating peace between

42 Copyright © 2024, Hunafa: Jurnal Studia Islamika, P-ISSN: 1411-125x, E-ISSN: 2355-7710



Ahmad Fauzan Zahri, et.al., Integration. ..

Muslims and non-Muslims in Mecca, even though there was a serious conflict
before.

Nowadays, the spirit of moderation and tolerance in the mission of creating
peace is still echoing among Muslims, especially Muslim intellectuals. One of the
figures who promote and echo peace at this time is Ahmad al-Tayyib. In some of
his scientific studies or speeches, it is not uncommon for him to bring related
traditions in explaining moderation and tolerance. The hadiths presented by
Ahmad al-Tayyib often undetline values such as compassion, justice, and respect
for differences, both between individuals and communities. Through his
preaching, Ahmad al-Tayyib seeks to inspire people to apply these principles in
their daily lives, so as to create a harmonious and peaceful society.

Although hadiths that emphasize moderation and tolerance have been
recognized as an important cornerstone of Islamic teachings, their application in
contemporary contexts often encounters various obstacles, such as diverse
interpretations, cultural differences, and turbulent political situations. This study
explores how Ahmad al-Tayyib's thought navigates between hadith texts and
contemporary realities, and the extent to which Ahmad al-Tayyib 's thought can
bridge between Islamic normative teachings and practical needs so as to obtain
the principles of moderation and tolerance as a strong foundation for building
sustainable peace in the global community.

Several previous studies on moderation and tolerance in hadith have
previously been conducted. Among them is an article entitled Re/igious Tolerance in
Hadith Perspective by Ramlan Arifin and Muhammad Yusuf (2020), which discusses
the principles of religious tolerance and then relates them to hadith." Then the
article entitled Religions Moderation in Hadith Perspective by Yoga Irama and Liliek
Channa AW. (2021), the article explains the meaning of Islamic moderation and
mentions hadiths from Kutub al-Tis‘ah regarding moderation.” Then the article
entitled Islam and Religions Moderation in Hadith Perspective by Faelasuf (2021),
explains about tawasut and then performs sakbrij of hadiths related to the
discussion.” And the article entitled The Spirit of Moderation in “WaSiqoh al-Ikbwab
al-Insaniyah min Ajli al-Salim al-‘Alami wa al-‘Aisy al-Musytarak” by Achmad
Subkhan (2019), this article explains about understanding the contents of the
peace document made by Ahmad al-Tayyib and Pope Francis.*

! Ramlan Arifin and Muhammad Yusuf, “Toleransi Umat Beragama dalam Perspektif
Hadis,” As-Shaff: Jurnal Manajemen dan Dakwab 1, no. 1 (June 26, 2020): 1-13.

2 Yoga Irama and Lilick Channa Aw, “Moderasi Beragama Dalam Perspektif Hadis,”
Mumtazg:  Jurnal  Studi  Al-Quran  Dan  Keislaman 5, no. 01 (June 30, 2021): 41-57,
doi:10.36671/mumtaz.v5i01.144.

3 Faelasup Faelasup, “Islam dan Moderasi Beragama dalam Perspektif Hadits,” Tahdis:
Jurnal Kajian Limn Al-Hadis 12, no. 1 (June 30, 2021), doi:10.24252/tahdis.v12i1.19542.

4 Achmad Subkhan, “Semangat Moderasi dalam ‘Watsiiqoh Al-Ikhwah Al-Insaniyah Min
Ajli As-Salaam Al-‘Alamy Wa Al-‘Aisy Al-Mustarok,” Jurmal Edutrained : Jurnal Pendidikan dan
Pelatihan 3, no. 2 (October 28, 2019): 135-51, doi:10.37730/ edutrained.v3i2.7.

Copyright © 2024, Hunafa: Jurnal Studia Islamika, P-ISSN: 1411-125x, E-ISSN: 2355-7710 43



Hunafa: Jurnal Studia Islamika; Vol. 21 No.1, 2024 DOI: 10.24239/jsi.Vol21.1ss1.769

These articles discuss the study of hadith about moderation and tolerance
in general, or discuss the reconciliation document WaSigoh al-Ikhwalh al-Insaniyah
min Ajli al-Salam al-‘Alami wa al-‘Aisy al-Musytarak of Shaykh Ahmad al-Tayyib and
Pope Francis. Therefore, this article focuses on the study of hadiths on Islamic
moderation and tolerance in creating peace from the perspective of Ahmad al-
Tayyib. Ahmad al-Tayyib's perspective is a call to return to the pure and universal
teachings of Islam that encourage harmony, justice, and respect for fellow human
beings.

Methods

The type of research used in this study is qualitative research. The use of
qualitative research aims to find theories or ideas, not to test existing theories.’
While the research method used is the library research method or also called
library study, which is an activity related to collecting data from written sources
(literature), reading and recording, and processing research data.” The primary
sources in this study are the book Grand Sheikh of Al-Azhar Speeches on
Tolerance and Peace (1), and the book Al-Qaul al-Tayyib min Kalimat wa
Muhadarat al-Imam al-Akbar Ahmad al-Tayyib, both of which are works by
Ahmad al-Tayyib. While secondary sources are books or books and relevant
scientific journal articles as support in this study.

Data analysis in this study uses content analysis techniques, namely by
identifying hadiths of moderation, peace and tolerance used by Ahmad al-Tayyib
from existing data sources, then describing them as interpretations of these
hadiths.” Content analysis in data analysis is done by identifying, categorizing, and
analyzing the content of texts or documents relevant to the research. This process
begins with collecting data in the form of texts, such as hadith, literature, or
documents that contain information related to the research topic. Next, the data
is systematically analyzed by grouping emerging themes, concepts, or patterns.
And finally, the results of the content analysis are summarized and presented in
the form of a structured narrative.

Result
Biography of Ahmad al-Tayyib

Prof. Dr. Ahmad al-Tayyib has the full name Ahmad Muhammad Ahmad
al-Tayyib al-Hassani. He was born on 3 Safar 1365 AH., coinciding with January
0, 1946 AD. in the village of al-Qurnah, Luxor Province, Egypt. His lineage is
connected to the Prophet Muhammad from the lineage of Hasan ibn ‘Alf ibn Abi
Talib. Ahmad al-Tayyib lived in a good family environment and adhered to Sufi

5 Rahmadi, Pengantar Metodologi Penelitian (Banjarmasin: Antasari Press, 2011).

¢ Mestika Zed, Metode Penelitian Kepustakaan (Jakarta: Yayasan Pustaka Obor Indonesia,
2017).

7 Rahmadi, Pengantar Metodologi Penelitian.
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teachings and zwhud.® Since childhood, Ahmad al-Tayyib has studied with his own
father, Shaykh Muhammad al-Tayyib and actively attended the assemblies of
scholars and pious people. So it is not surprising that at the age of 10 years, he
has memorized the whole Qur'an. Then Ahmad al-Tayyib began to attend formal
education at a religious education institution in Esna, then he continued to a
religious education institution in Qina.”

After getting a basic provision in religious knowledge, Ahmad al-Tayyib
continued his college education at al-Azhar University in the department of
Akidah and Philosophy and graduated in 1969. Then, Ahmad al-Tayyib
completed a master's degree in 1971. and a doctoral degree in 1977. While at al-
Azhar, he studied with senior scholars at every level of his education. Then he
became a permanent lecturer at Al-Azhar University since 1977. In addition to al-
Azhar, he also conducted research at the University of Paris, France for 6 months
from December 1977 to May 1978." During his time abroad, he did not
experience difficulties in terms of daily communication because he had previously
actively studied foreign languages, such as English, French, and Persian. While in
France, Ahmad al-Tayyib not only interacted with Muslims, but with non-
Muslims as well, even living in 2 house owned by a non-Muslim."" This also made
him accustomed to diversity between groups and religious communities.

After returning to Egypt, Ahmad al-Tayyib continued to deepen and
expand his knowledge. In 1988 AD, he received the title of professor in the field
of Akidah and Philosophy. Then he began to play an important role, both at al-
Azhar and internationally. Ahmad al-Tayyib began serving as dean of the faculty
of Dirdsat al-Islamiyah al-Azhar men's campus in Qina Province on October 27,
1990 until August 31, 1991. After that, he held several other important positions,
including the dean of the faculty of Dirasat al-Islamiyah wa al-‘Arabiyah Al-Azhar
men's campus in Aswan Province in 1995, dean of the faculty of Ushuluddin
International Islamic University in Pakistan from 1999 to 2000, Mufti of the Arab
Republic of Egypt from 2002 to 2003, and others."

In addition to being a lecturer at al-Azhar University, Ahmad al-Tayyib also
took part in foreign universities. He has taught at Imam Muhammad ibn Saud
Islamic University in Riyadh, Qatar University, Emirate University and Islamabad
International Islamic University, Pakistan.”” Ahmad al-Tayyib's career was further
enhanced when he served as Rector of al-Azhar University from 2003 to 2010.

8 Ahmad Al-Tayyib, “Al-Imam Ahmad al-Tayyib,” accessed June 22, 2024,
https:/ /alimamaltayeb.com/history.

® Ahmad Al-Tayyib, Abl Al-Sunnah Wa al-Jama‘ah (Cairo: Dar al-Quds, 2019).

10 Ahmad Al-Tayyib, Pidato Grand Syaikh Al-Azhar Tentang Toleransi Dan Perdamaian (1)
(Cairo: Pusat Terjemah Al-Azhar, 2017).

11 Subkhan, “Semangat Moderasi dalam “Watsiiqoh Al-Ikhwah Al-Insaniyah Min Ajli As-
Salaam Al-‘Alamy Wa Al-‘Aisy Al-Mustarok.”

12 Al-Tayyib, Pidato Grand Syaikh Al-Azhar Tentang Toleransi Dan Perdamaian (1).

13 Tbid.
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Not only that, after becoming the rector of Al-Azhar he received the highest title
in the al-Azhar institution, namely the 48th Grand Shaykh of Al-Azhar ($Syaikh al-
Agzbar al-Syarif) in 2010 until now. He replaced the previous Grand Shaykh of al-
Azhar, Syaikh Muhammad Sayyid Tantawi who passed away in 2010. On the
international scene, he was appointed chairman of the World Council of Muslim
Scholars (Majlis Hukama’ al-Muslimin) from 2014 until now."*

With a long and broad academic level, Ahmad al-Tayyib mastered many
disciplines, especially those related to religious science. In line with his scientific
field, Ahmad al-Tayyib has many works in the field of faith and philosophy,
among his works are a/-Janib al-Naqdi fi Falsafah Abi al-Barakat al-Baghdadi, Mabahis
al-Wujid wa al-Mabiyah min Kitab al-Mawaqif, Mafhim al-Harakah Baina al-Falsafah al-
Islamiyah wa al-Markisiyah, al-BahS ‘an al-Salam, Abl al-Sunnah wa al-Jama‘ah, and
others.

In addition to being active in writing books, Ahmad al-Tayyib also intensely
voiced the moderate teachings of Islam (wasatiyah) and against radicalism. As
chairman of the World Council of Muslim Scholars, he often speaks at
international scientific events. Among his participation in international events are
speaking at a meeting of eastern and western scholars in Geneva, Switzerland in
2016, speaking at a meeting between the Muslim Scholars Council and the World
Council of Churches in 2017, and speaking at the Riyadh Conference in 2017."
In most of his speeches, Ahmad al-Tayyib speaks on topics related to peace and
humanity. This topic is not only addressed to Muslim groups, but also to all
humanity. Therefore, Ahmad al-Tayyib established many relationships with
leaders of religions outside of Islam, one of which was with the Pope of the
Vatican. Ahmad al-Tayyib is indeed a very religious and moderate figure,
especially tolerance between religions.

Reviving a Culture of Peace Among People

Peace is a very important goal in Islamic teachings. Even the word Islam is
taken from the word al-salam which means peace. Islam should therefore be
synonymous with bringing peace and unity among its adherents. However, today
many people deviate from the unity and strength that has been formed by the
teachings of previous Muslim ancestors. So that there are often divisions and wars
among the internal Muslims themselves. As happened in Iraq, the war between
their own people who are still of the same religion, nation, and descent.'® Apart
from wars wrapped in religious clothing, humans should create a prosperous life
and coexist with each other.

Islam itself teaches fellow humans to help each other (7‘@wun) in terms of
goodness. So the term #gbuwah (brotherhood) is known as one of the important
teachings in Islam. Ukhuwah is divided into four, #khuwah ‘ubidiyah (brotherhood

14 Tbid.
15 Tbid.
16 Thid.

46 Copyright © 2024, Hunafa: Jurnal Studia Islamika, P-ISSN: 1411-125x, E-ISSN: 2355-7710



Ahmad Fauzan Zahri, et.al., Integration. ..

in worshiping God), #khuwab insaniyah/ basyariyah (brotherhood as fellow humans),
ukhuwabh wataniyah wa al-nasab (brotherhood in nationality and descent), and
ukhuwah fi al-din al-Islim (brotherhood among Muslims)."” In the practice of
ukhmwpah insaniyah, humans should maintain harmony and peace as fellow creatures
who come from the same father and mother, namely Adam and Eve.

Living in harmony among humans can be reflected by loving each other,
caring for each other, not hurting others and not doing things that cause division
ot hostility. Even Ahmad al-Tayyib said that in Islam there is a prohibition to
scare or threaten others, even if it is in the context of joking or joking." Ahmad
al-Tayyib quoted the Prophet’s hadith:

wgﬂ«,d‘u"‘uﬁ"u“‘ 5/}&SQWLJJJ-L Py J\;}ch T CS Jo.cs:?j.;-
é;w:&;m;)g;%,\%ggw \ oy ode W l:pVMLZJ\);TJu J q]
19w

asls 4 m’)} ob—\ ulfu) ey

“Amr al-Nagid and Ibn Abi "Umar narrated to me, ‘Amr said: Sufyan ibn Uyainah
narrated to us, from Ayynb, from Ibn Sirin: I heard Abi Hurairah say: Abu al-Qdsim (the
Prophet Mubammad saw.) said: Whoever points an iron at his brother, the angels curse him
until he leaves himsw, even if his brother is his father and mother.” (hadith narrated by
Muslim no. 2616)

Ahmad al-Tayyib also quotes another hadith, the Prophet said:

A L e et o B e 2e i 3 G 0 Bl LS Bl g As2 s

m@ «U-’c“‘w&‘ st ‘y‘fr“‘ ri'* e ‘J“’"‘“‘;“""*’”“*’ 6 ‘Jj“ﬁ

44y r‘“ IHER] 1wm\Jy)chtfu<oi>u J:;J\ SRS R EPRE SR re
20\.@.&.& ,,ﬁ:)\w

“Muhammad ibn Sulaiman al-Anbari has narrated to us, Ibn Numair has narrated
to us, from al-A‘masy, from Abdullah ibn Yasar, from ‘Abdurrahman ibn Abi 1.aila, he
said: The companions of the Prophet Mubanimad saw. have narrated to us that they were
traveling with the Prophet saw., then one of them fell asleep. Then, some of them went to get the
rope that he was carrying, so he was surprised. The Prophet said: "It is not lawful for a Muslin
to frighten another Muslim.” (hadith narrated by Abu Dawud no. 5004)

Based on this Hadith, frightening fellow Muslims is not allowed in Islam,
especially to the point of great conflict. Ahmad al-Tayyib said that many people
are wrong and mistaken in interpreting religious texts so that divisions and attacks
arise. Therefore, to eliminate these errors, it is necessary to understand religious

7M. Abdul Somad, Né/ai Islam Dan Perdamaian Dunia (Bandung: Alqaprint, 2016).

18 Al-Tayyib, Pidato Grand Syaikh Al-Azhar Tentang Toleransi Dan Perdamaian (7).

19 Muslim ibn al-Hajjaj ibn Muslim al-Qusyaiti Al-Naisaburi, Sahih Muslin (Riyadh: Dar al-
Hadarah, 2015).

20 Sulaiman ibn al-Asy’a$ al-Azdi Al-Sijistani, Sunan Abi Dawnd (Beirut: Dar al-Risalah al-
’Alamiyah, 2009).
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texts with the correct and precise meaning, and also implemented in everyday life
in socializing. This requires morals and morals as two important pillars that must
always be held by humans, especially Muslims. It is not enough for a Muslim to
perform worship every day, especially prayer and fasting, but it must also be
accompanied by noble morals.”' The Prophet said:

o, 50 Ag-

céféjy‘uuﬁ\ycisj\x;jﬁujU\fﬁ-\x;:;i;s\\jswygdwwwyxu,\;

L‘J @L@P& Jucwmf}@y;wuudww\ 33&\&

’)
SR (6 13T 3F Vs e s & s sy 5aty Slas; Aslais & J ;L«@’ N
244,

“Abi al-‘Abbas Muhammad ibn Ya'qib has narvated to us, Ahmad ibn ‘Abd al-
Jabbar has narrated to us, Abi Mu'awiyah has narrated to us, from al-A'masy, from Abi
Yahya, a former slave from Ja'dah, he said: 1 heard Abii Hurairah say: It was said to the
Messenger of Allah: “There is a woman who often prays at night and fasts during the day, but
her tongue hurts her neighbors because of her sharp speech.” The Messenger of Allah said: “There
is no good in her, she is in hell.” And it was said to him: “There is a woman who only performs
the obligatory prayers and fasts in Ramadan, and gives in charity a piece of cheese, and she has
nothing else, and does not harm anyone.” He said: ""She is in Paradise.” (hadith narrated by
al-Hakim no. 7510)

In another hadith, the Prophet said:

um)w\u,\ ‘wj\y\ucmd&j L E;u;\gxg;j}é;g;&\u.\;

:);L};Juw}\vgwwu st st de s gl W Lo o s s

-
3

230,885 558 2l (BT

“Ahmad ibn Mansir ibn Sayyar al-Ramadi has narrated to wus, Yinus ibn
Miuhammad has narrated to us, Abi Uwais has narrated to us, from Lbn al-Munfkadir, from
Jabir ibn ‘Abdullah, from the Prophet, he said: "Shall I tell you about the people whose faith
is most perfect? They are the best in manners, the most gentle in socializing, the ones who are
used to being familiar and mafking others feel familiar”’ (hadith narrated by Muhammad
ibn Nasr al-Marwazi no. 450)

These two hadiths explain the importance of morals for a Muslim, even
indirectly morals are related to the petfection of one's faith. Ahmad al-Tayyib
likens the hadith to the image of a woman who wears a hijab but hurts others, so
she still gets the sin or her actions. Most people think that Islam is only related to

2 Al-Tayyib, Pidato Grand Syaikh Al-Azbar Tentang Toleransi Dan Perdamaian (1).

22 Al-Hakim says this is a sahih hadith. See:Abu Abdullah al-Hakim Al-Naisaburi, A+
Mustadrak “ald al-Sahihain (Cairo: Dar al-Ta’sil, 2014).

23 Muhammad ibn Nastr Al-Marwazi, Ta'zim Qadr al-Salih (Medina: Maktabah al-Dar,
1980).
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the mosque and other external worship, without prioritizing morals and
maintaining harmonious ties of brotherhood.* In fact, as the Prophet's guidance,
we should unite the elements of worship and morals in the person of a Muslim,
because with these two elements can make us enter His paradise, unlike the
woman mentioned in the hadith above who entered hell because she hurt her
neighbor.

A culture of peace is not just the absence of conflict, but also includes active
attitudes such as respect for differences and cooperation between individuals and
groups. In this context, each individual has an important role in building and
maintaining a culture of peace. This can be done by practicing mutual respect,
listening with empathy, and trying to understand others' points of view. In
addition, education that promotes peaceful values and intercultural dialogue also
plays a crucial role in creating awareness of the importance of peaceful
coexistence.

Discussion
Moderation of Islam (Wasatiyah al-Islam)

Islam is a religion that emphasizes moderation and equality. Moderation is
a trait that is in line with human nature. If a person does not have a moderate
side, then he will tend to lead to one side only, and ignore the other side. The
events experienced by humans today in the form of terrorism, wars, and
intergroup and interreligious hostility are the result of a rigid understanding of
religion. Meanwhile, Islamic teachings should be present for the benefit and
happiness of mankind based on the complex nature of humans.”” This
misunderstanding often results in thoughts of radicalism and extremism.

In meaning, Islamic moderation has something in common with Islamic
idealism, as Allah swt. says in QS. Al-Qalam verse 28:

3t N5 40 o 1 2 3

“And the best of them said, 'Did I not say to you that you should glorify your Lord?”
(QS. Al-Qalam: 28) o

In the verse, the word }é—lalﬂ}i is interpreted by some scholars to mean “The
most ideal and the best of their group”. In Arabic, the word ausat or wasat indicates the
name for something that is in the middle between something, and something in
the middle is the best part, as the Prophet's hadith, “The best thing is the middle’ >
Thus, Islamic moderation is a condition in which a person is in the best position,
which is in the middle of Islamic teachings, not leaning towards extremism or
radicalism.

24 Al-Tayyib, Pidato Grand Syaikh Al-Azbar Tentang Toleransi Dan Perdamaian (1).

25 Muhammad Muhammad Al-Madani, Moderasi Islam (Cairo: Pusat Tetjemah Al-Azhar,
2019).

26 Tbid.
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Being moderate can be done in several ways. One form of Islamic
moderation is freedom or freedom for all humans. This can be created by
equalizing all humans, without distinguishing certain groups, madhhabs, or
nations. Ahmad al-Tayyib quoted the Prophet's hadith during a speech during the
farewell p11gmage which reads:

o e Jo b0 o it e 0s Sl S
ydﬂMYY\‘»\);u|u)»f°”3; V2 @ 6 5,500 b8 Lt
Ty V) G e spnl g st e 2 ‘df&‘@’ﬂyﬁw

“Lsma‘il has narrated to us, Sa‘id al-Jurairi has narrated to us, from Abii Nad m/9 has
narrated to me from the one who heard the Prophet's sermon in the middle of the days of tasyrig.
The Messenger said: ""O people, know that your Lord is one, and your father is one. Know that
there is no advantage for the Arab over the non-Arab, and there is no adyantage for the non-
Arab over the Arab, nor for the red-skinned (white) over the black-skinned, nor for the black-
skinned over the red-skinned (white), except by piety.”

Ahmad al-Tayyib explained that it is important to provide and respect
human rights to all human beings, especially to the weak and oppressed groups.
This also includes the abolition of the system and culture of slavery agreed upon
by developed countries in the 18th century AD, except for a small form of slavery
that is still permissible. Because, in Islamic teachings, every human being is born
in a state of freedom, and this freedom is not limited to anything as long as it does
not conflict with the truth and public good.”

Islamic moderation also has a point of view in terms of gender, especially
with regard to justice for women. The emergence of Islam, became a liberator for
women from the shackles of previous civilizations, especially the Greek
civilization stated by two great figures, namely Plato and Aristotle, Roman
civilization, religions originating from India, holy books that discredit women, as
well as the Arab jabiliyyah civilization which deprived women of all rights.” Islam
firmly upholds justice and gives women the same rights as men, so that with this
women can play their role as a2 whole human being without being oppressed.”
Ahmad al-Tayyib explained one hadith about the equality of men and women, the
Prophet said:
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27 Ahmad ibn Muhammad ibn Hanbal, Musnad Al-Imam Ahmad Ton Hanbal (Beirut: Dar al-
Kutub al-"Tlmiyah, 2008).

28 Ahmad Al-Tayyib, A/~-Qaul al-Tayyib Min Kalimat Wa Muhadarat al-Imam al-Akbar Ahmad
al-Tayyib (Abu Dhabi: Al-Hukama’ li al-Nasyr, 2020).

2 Al-Tayyib, Pidato Grand Syaikh Al-Azhar Tentang Toleransi Dan Perdamaian (1).

30 Husein Muhammad, Islam Agama Ramabh Perempuan (Y ogyakarta: IRCiSod, 2021).
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“Qutaibah ibn Sa‘id told us, Hammad ibn Khalid a/—K/?@/jdt told ws, Abdullah al-
Umari, from Ubaidillih, from al-Qdsim, from Aisyah, who said: “The Messenger of Allah
was asked abont a man who finds semen but does not remember his wet dream.” He replied:
“He shonld take a bath.” And about a man who feels that he has had a wet dream but does
not find semen. He replied: “He does not have to do ghusl.” Then Unim Sulaim asked: “Does
a woman have to do ghusl if she sees this?” He replied: "Yes. The woman is the brother of the
man.” (hadith narrated by Aba Dawud no. 230)

Ahmad al-Tayyib emphasized that men and women have the same equality
because they are brothers. With this concept of equality, Islam forever stopped
the culture of burying children alive that was carried out by the Arab ignorance,
and gave them the right to live as the most important right along with other
rights.”” Then with these rights women are expected to take part in the role of
society and make women as valuable as men, maybe even more so.
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“Abn Hazim al-Hafiz and Abi Nasr "Umar ibn ‘Abdul ‘Azsz ibn "Umar ibn
Qatadab narvated to us, they said: Abi al-Fad/ ibn Khamirawaibh, Ahmad ibn Najdah, Sa‘id
ibn Mansir, Lsma'il ibn ‘Ayydsy, from Sa'id ibn Yisuf, from Yahya ibn Abi KaSir, from
Tkrimah, from Ibn ‘Abbas, said: The Messenger of Allah said: "Be fair among your children
in giving gifts, so if 1 were to choose to favor someone, 1 would choose a woman.” (hadith
narrated by Al-Baihaqt no. 12000)

According to Ahmad al-Tayyib, this prioritization is not solely due to
women's weakness or lack of women, but what is meant is the advantages and
superiority of women who sometimes exceed men.” Based on this explanation,
women have the right and should be equalized with men as both are God's
creatures, and every human being deserves their own rights.

Islamic moderation teaches its followers to treat all individuals fairly and
respect diversity in society. Thus, the principle of Islamic moderation plays an
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32 Al-Tayyib, Pidato Grand Syaikh Al-Azbar Tentang Toleransi Dan Perdamaian (1).

3 Abt Bakr Ahmad ibn al-Husain ibn *All Al-Baihaqi, A~Sunan al-Kubra (Beirut: Dar al-
Kutub al-Ilmiyah, 2003). Ibn Hajat al-Asqalani says that this hadith is a hasan hadith. See: Ibn
Hajar Al-Asqalant, Fath ALBdri Bi Syarh Sahih al-Bukhdri (Beirut: Dar al-Risalah al-’Alamiyah,
2013).

3 Al-Tayyib, Pidato Grand Syaikh Al-Azhar Tentang Toleransi Dan Perdamaian (1).
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important role in building an inclusive society, where everyone is treated with
equal dignity and equality, regardless of racial or gender differences.
Religious Tolerance

Religious tolerance is one of the basic concepts in Islam. Many Islamic
teachings encourage its followers to coexist with people who have different
religious beliefs. Islamic teachings emphasize that every individual has the
freedom to choose and practice their religion without any pressure or coercion.
Therefore, as adherents of Islam, we should respect other religions, especially with
the many religions and sects today. Specifically, Islam as a heavenly religion has a
close relationship with other heavenly religions, namely Judaism and Christianity.
This relationship is illustrated by compassion, mutual respect, justice and giving
their rights. The Qut'an also mentions these religions several times, as Allah says:
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“And we have given him the Gospel, in which is guidance and light, confirming the Book
that preceded it, the Torah, and giving gnidance and instruction to the righteons.” (QS. Al-
Maidah: 40)

But not only to the heavenly religions, in general Islam invites to tolerate all
religions that exist besides the heavenly religions, such as Hinduism, Buddhism,
Confucianism, Confucius, and others. It's just that in the past the Arabs did not
know more about these religions, they only knew the three heavenly religions.
Nevertheless, the religious texts of both the Qur'an and hadith have covered and
regulated the relationship between Muslims and other non-Muslims.

The attitude of tolerance in Islam is reflected in the harmony and freedom
of religious people to choose and embrace their respective religions. Ahmad al-
Tayyib said that Islam never forces others to embrace Islam and leave their
previous religion.” This is as said by the Prophet saw. in a letter sent to the people
of Yemen, the Prophet said:
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“USman ibn Salih has narrated to us, from ‘Abdullah ibn Lahi'ah, from Abn al-
Aswad, from Urwab ibn al-Zubair, who said: ""T'he Messenger of Allah wrote a letter to the

people of Yemen: Whoever is a Jew or a Christian should not be forced to leave it.” (hadith
narrated by Abu ‘Ubaid al-Qasim ibn Salam no. 68)
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3 Abu ’Ubaid al-Qasim ibn Salam, Kitab Al-Anmval (Mansura: Dar al-Hadi al-Nabawi,
2007).

37 Aba Bakr ’Abd al-Razzaq ibn Hammam Al-San’ani, A~Musannaf (Cairo: Dar al-Ta’sil,
2015).
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“Abd al-Razzaq has narrated to us, 1bn Juraij has informed us, he said: In the
Prophet's letter to the people of Y emen it is written: " And whoever dislikes Islam from among
the Jews and Christians, then he will not be forced to leave his religion.” (hadith narrated by
‘Abd al-Razzaq no. 10838)

Based on this hadith, Islam gives non-Muslims the right to choose and
practice their religion without intimidation. Ahmad al-Tayyib also said that even
if it is to conquer a country, it is still not allowed to give the enemy a choice
between choosing Islam or war. Because in Islam war is only prescribed to
retaliate for attacks from the enemy, not to fight his disbelief or different
religions.” Even if Islam is fought by another nation because of religious
background, it is still not allowed to retaliate for religious motives as well and
force them to embrace the teachings of Islam.

Thus, Islam emphasizes the importance of peaceful coexistence and mutual
respect. Islamic teachings encourage its followers to treat all people with justice
and compassion, regardless of religious differences. This principle is reflected in
various sacred texts and hadiths of the Prophet Muhammad saw. that underscore
the importance of respecting the rights of individuals to choose and practice their
faith. Islam teaches that diversity is part of God's plan and must be addressed
with an inclusive and tolerant attitude.

Conclusion

Islamic moderation is one of the core teachings of Islam. Moderation
means that all human beings have freedom and independence as full human
beings. Ahmad al-Tayyib is of the view that every human being should respect
and grant these rights to others. The granting of rights to human beings led to the
abolition of slavery and oppression that occurred in various countries. Not only
that, freedom also includes giving equal rights to women and men. In addition to
moderation, in terms of interfaith, Islam calls for tolerance with followers of other
religions. Islam frees people to choose their own religion without any compulsion
to choose a particular religion. In fact, Islam prohibits inciting others to leave
their religion and embrace Islam. With these two principles, Islam teaches its
followers to create peace among others. Every human being is prohibited from
hurting or harming others, the prohibition also includes frightening and
threatening others. In fact, according to Ahmad al-Tayyib based on one of the
hadiths, people who always worship but like to hurt others, then that person still
gets a sin and goes to hell. Thus, a harmonious and peaceful life will be created.
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